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context we cannot assume a n&w relationship since it is
mpossible and unnecessary.

If we refuse to admit that the ability to give rise to
memory (that enables us to apprehend 'the meaning) does
give us the meaning of the word, then it is a self contradic-
tory statement. This is how the Buddhists argue,

. Regarding the third alternative we say : Does this alter-
native seek to maintain 'buddhy anutpattF (non emergence-
of cognition) through the ^samarthya9 by accepting the 'bu-
ddhi samarthya' of word ? or does it deny the very 'samar-
thya' ? But when there is 'buddhi samarthya7 for words, it
is self contradictory to argue "buddhy anutpatti'. The second
alternative cannot be maintained for the word has the abil-
ity to give rise to an apprehension (buddhiJanana samar-
thya'). As such it is maintained that a word has the abi-
lity to give rise to memory which gives us the meaning at
the word. From the words we get the memories and these
in their turn give meanings. The 'sambandhi darsana' and
"sambandhyantara smarana9 are 'sambandha siddha" for the
word and its meaning. And when one is perceived, the
other is re-membered. It has been said that like the memory
of *padartha', even the other memory does not involve any
relationship with jnana. Here the author begins to doubt
'drishtanta asampratipatti' (fallacious analogy). He askSy
where then is the absence or negation of the integration of
knowledge (jnana sambhanda) ? Padmapada says, ^jnana-
syapi sabdarthtva prasangat'.As explained in Tattvadar-
pana, "Sabdasya Sakti bheda Kalpana prasangad artha
matra vishayatvam yuktam\ The word refers to its meani-
ing. The power of the word brings about a relation bet-
ween the meaning and memory ; and even knowledge nece"
ssarily involves 'sabdarthatva pra&anga\